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Unit-11: Akbar (1556-1605) and His Successor Rulers

In the field of religious policy, Akbar progressed towards a new direction. Earlier to Akbar, other Notes
rulers of his Sultanate had not generally manifested a tolerant religious attitude. Sher Shah had

definitely made some attempts in this direction, but the beginning of a completely tolerant religious

policy happened during the rule of Akbar only.
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Determination of Akbar’s religious policy happened through various elements. Akbar was
personally a tolerant natured person. In the religious field, he, instead of being a supporter of
any special opinion, was a seeker of truth. In the words of his council historian, Abul Fazal, “The
emperor used to be continuously involved in deep reflection and thinking and his main objective was
the eagerness to know about God and truth.” Hence he was far away from religious stereotypes. His
ancestors were also normally free of religious fanaticism. Taimur did not express religious fanaticism
during his rule. Whatever suggestions Babur had given to Humayun, relating to rule, among them there
were also suggestions for showing tolerance towards Hindu religion. In the unstable environment of
Humayun ‘s kingdom, this policy could not be implemented. But Akbar applied it very successfully.

In influencing the religious policy of Akbar, his teacher, Abdul Latif, also had a contribution. Akbar
himself was a child of a Sunni father and a Shia mother and Abdul Latif believed in Sufi opinion.
Hence, from the beginning itself, Akbar had the influence of various thoughts of Islam religion. Going
ahead, Akbar had contacts with Hindu religion in intimate form, when he established marital relations
with Rajput families. Later on, he had contacts with Christians and Persians also, who were invited by
him in the Mughal Court. These varied perspectives motivated Akbar to adopt the policy of harmony
and tolerance towards all religions and its consequences were remarkable.

For implementation of this tolerant religious policy, Akbar also got a favourable environment. During
the era of his kingdom, especially during early 15th and 16th century, saints and sufis of the bhakti
movement made a laudable contribution in reducing the feeling of religious fanaticism and in reducing
the estrangement between Hindus and Muslims. Hence this policy of religious tolerance could find
acceptance among the public and Akbar got success in this field in an influential manner.

It is memorable that the development of Akbar’s religious policy was developed in sequential form.
Till 1560 A.D., in Akbar’s court, influence of fanatic class was continuously there, but after 1560 A.D.,
Akbar manifested his geniality towards Hindus. In 1562 A.D. itself, Akbar’s contacts with Rajputs had
been established and he had established marital relation with the royal family of Aamer. Some time after
thatonly, in 1563 A.D., Akbar ended the tax on Hindu pilgrimage. Next year itself in 1564 A.D., Akbar also
ended Jaziya tax levied on Hindus. In 1565 A.D., Akbar ended the custom of forced religious conversions
of battle captives. These initial steps in the direction of a tolerant religious policy were important.

During this era, many changes happened in Akbar’s religious thoughts. These changes were mainly
the result of the influence of Abul Fazal, his brother Faiz and their father Sheikh Mubarak. Abul
Fazal had put before Akbar some new thoughts. He presented kingship as a divine light and gave
the reason that the king should be a reflection of the qualities of God. Just like God who makes no
difference between humans created by him and all humans are equal before God, in the same way, a
king should also adopt equality and tolerant policy towards all his subjects. This policy was famous
by the name of Suleh Kul. Its objective was to do a uniform behaviour towards all religions. As per
Abul Fazal, only a ruler following this policy is a justice-loving ruler and a true leader of his subjects
or is an Imam-e-dil.

These thoughts motivated Akbar to obtain knowledge about various religions and he built an Ibadat
khana (prayer house) in his capital Fatehpur Sikri in 1575 A.D. Every Thursday, scholars of various
religions were invited for debate. This event of debate went on till 1578 A.D. But Akbar was not satisfied
with this. He felt that followers of various religions, instead of understanding each other’s religious
thoughts and appreciating them, only have an interest in criticising. Sometimes this criticism went
to the level of indecency. Hence Akbar ended this series. But still he continued personal discussion
with the scholars of various religions.

On the basis of knowledge obtained through the programme of religious debate, Akbar released a
manifesto or Mahajar (1579 A.D.) as per which Akbar obtained the right to express his opinion on
religious questions also. Through Mahajar, Akbar did not obtain any distinguished right, but he
only ended the possibility of interference of Ulema class in politics, because he knew that strongest
opposition of tolerant religious policy may be done by the people of Ulema class only.
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Naturally, this decision of Akbar was protested by Ulema class and from 1579 to 1581 A.D., situation
of serious opposition was maintained in the kingdom of Akbar, which Ulema class aggravated. But
Akbar solved this problem with great patience. Now the powers of Ulema section were absolutely under
control and for Akbar, the path was cleared for the last experiment in the field of religious policy.

This last experiment is famous by the name of Din-e-Ilahi, which started by around 1581 A.D. Some
historians gave Din-e-Ilahi the name for a new religion established by Akbar, which is rather wrong.
Originally, it was not even a description of religion (Deen) in new perspective. Akbar never saw it as
a religion. Mohsin Faani, a contemporary of Jahangir, in his creation Dabistane Majaahib, had for
the first time described it as an independent religion.

De facto, Din-e-Ilahi was such a code of conduct which had a compilation of orders and sermons
of various religions. The only objective of popularising it by Akbar was that unity and balance may
be established between followers of various religions, because only then progress could happen
in the direction of national integrity. Under Din-e-Ilahi, below mentioned main principles were
presented:

1.  Considering the king to be your religious teacher

Behaving as per his orders

2
3. Organising meals and charity on your birthday and charity for welfare in life after death
4.  Taking vegetarian food

5

Renouncement of worldly comforts and desires
6. Leading a purely ethical life

In this manner, it is clear that Din-e-Ilahi was no new religion. It had no attribute of a new religion.
Nature of worship, religious epics, priests section and place of worship are the attributes of each
religion, but they have not been mentioned in Din-e-Ilahi. For promotion of Din-e-Ilahi, neither Akbar
used any inducements nor pressure, instead he just presented a new perspective before the people and
left it upon aware people to accept it or not to accept it; because Akbar’s belief was that any thought
may be propounded willing and not alleged upon.

Since this thought was much ahead of its time, general public did not believe in it, that is why it did
not become popular, but through this thought proof of Akbar’s greatness is obtained. He made an
extremely laudable effort of bringing harmony among various religions and creative results came
out of his religious policy.

First of all, through this Akbar succeeded in establishing communal good faith. Now Buddhas, Jains,
Christians, Hindus etc., also started manifesting complete devotion and loyalty towards the empire,
because emperor’s policies had provided them also a respectful place in the kingdom. Through this
Akbar also had political benefits and Rajput rulers became his strong supporters. Support of Rajputs
contributed in extension and security of Mughal Empire. Apart from this, Hindus and Muslims
came close to each other and through this a new chapter of cultural and political integration started
in Indian history.

11.2.2 Cultural Synthesis

Akbar tried to establish synthesis between Hindu and Muslim cultures. At one end there was India’s
own cultural traditions and its own distinctions, and on the other end a new cultural tradition was there
in which Islamic and Iranian distinctions were mixed. Absorption of both of these in India happened
during the rule of Akbar. It had its influence on various fields of cultural life specially architecture,
music and artwork. In the field of literature, Akbar got Indian creations translated in Persian due to
which foreign Muslims were acquainted with India’s flourishing literature.
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Synthesis of Indian architecture and Islamic style had started in Delhi in the Sultanate era only. In
supervision of various regional states, this style was developed in local form. Mughals, once again
included new Iranian elements in it.

Mughals brought styles of making domes, towers and arches of new shapes, from Iran to India. Akbar,
along with these new shapes, mixed all the attributes of Indian style like use of columns, carvings
on the walls and construction of flat roofs. Apart from these, use of grid and parasol was also taken
from Indian style. The most beautiful example of this synthesised style may be found in the buildings
situated in Fatehpur Sikri, where Akbar had absorbed main characteristics of various regional styles
of India in Mughal style.

Clear reflection of styles of Rajputana, Malwa, Gujarat, Jaunpur and Bengal is there on the buildings
of Fatehpur Sikri. Iranian elements are also included in them. Main examples of this style are as
follows: Buland Darwaza, Jama Masjid, Jodhabai’s Palace, Raja Birbal’s Palace etc. At the other
end in Agra Palace, wall of Jahangiri Palace is also ornated with the same style and it also has the
clear influence of Indian style.

During the rule of Akbar, buildings were constructed extensively and new cities were established.
Other than the capital Agra and Fatehpur Sikri, buildings were also constructed on large scale at
Lahore, Allahabad, Hyderabad, Munger and Aamer. The last noteworthy achievement of this era is
the tomb of Akbar, situated at Sikanderabad, near Agra, the construction of which is clearly influenced
by Indian style.

During Akbar’s era important achievements may be seen in the field of artwork also. In this field
too Akbar had absorbed Iranian and Indian styles. Iranian artwork and Indian artwork were very
different from each other in India; mainly paintings were done on religious subjects; whereas in Iranian
paintings, mainly unreligious and ruling class were painted. Akbar chose the subjects of Iranian
tradition only. In art style of Akbar’s era, life of ruling class was painted but style of presentation is
completely Indian. In this way during the rule of Akbar, one such artwork was developed whose
soul was Iranian and body Indian. It is also memorable that during his rule, he gathered many artists
in his court and established a separate art gallery for making art. Famous artists named Basavan and
Yashwant are developers of many excellent artworks of the era of Akbar’s rule.

In the field of music also, Iranian and Indian traditions were mixed in the court of Akbar. Though
from the Sultanate era only mutual contacts of Iranian and Indian music and influence on each other
may be seen, but its influence was limited till Sufi saints only. At the level of ruling class, sultans of
Delhi did not give much support and encouragement to music. Akbar made music an inseparable
part of courtly etiquettes and appointed courtier musicians. His court had many famous musicians,
whose list is available in “Aaine Akbari’ and of which; the most famous name is that of Tansen. It
is believed that effort of synthesis of Iranian and Indian music, that was started by Amir Khusro, it
was completed with Tansen and new chants and melodies were popularised which were neither
completely Iranian, nor completely Indian.

Even in the field of literature, Akbar’s rule has a special importance. In this era, in India, extreme
development of Persian language and literature happened. So much that Indian-Persian creations
reached a better level than Iranian-Persian creations. Akbar only established the tradition of writing
courtier history in India. Abul Fazal was the famous historian of his court whose creations Akbarnama
and Tuzuk-e-Baburi are standard epics the history of Akbar. Akbari of Niazamuddin and Badayuni’s
Muntakhab-ut-Tawarikh are two other important historic creations of this era. In the field of poetry,
Faizi’s name is noteworthy. In this manner, in this era, remarkable creations may be found in the fields
of both, prose and poetry. On the other side, Akbar also got prepared Persian versions from Sanskrit
and other languages, of which the most famous creation was translation of Bhagvad Geeta by Faizi
and translation of Ramayana by Badayuni. Persian versions of creations written in Sanskrit, on science
and other subjects, were made. On the other side, Babur’s autobiography written in Turkish language
was translated in Persian in the name of Baburnama, by Abdul Rahim Khan-e-Khana.
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